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POLITICAL CULTURE OF THE MODERN WORLD:
EPOCHAL TRANSFORMATIONS

The article is devoted to the topical problem of political and cultural transformations
in the interaction between political power and its only source in democratic discourse, the
people. This eternal problem of political science and policy is considered in chronological
order in the global context and in today s Ukraine. In traditional societies, there was a re-
mote and alienated coexistence of state institutions and the masses. The exception was the
democratic republics of ancient polises. The modern era generates a contractual theory
of the origin of the state, which considers the institutions of power as the result of a social
agreement between the sovereign people and the governors. In the modern era in the mid-
dle of the twentieth century, the concept of the welfare state was formed. In the postmodern
era, unstable life forces citizens to behave in relation to state power, depending on the
actualization of a particular guise of their own existence. Citizens are losing a clear, un-
ambiguous idea of state power, its functions, place and role in society.

Keywords: political culture, political power, authorities, people, transformations,
modern World.

Formulation of the problem. The problem of political culture has long been
the focus of political science, because its interpretive potential allows us to under-
stand the specifics of political development and transit of a country. Among the
key indicators that determine the nature of a political regime, the problem of the
culture of interaction between political power and the masses occupies one of the
leading places. This aspect of political culture is one of the most important, given
that it determines the quality of the policy, its democracy or undemocracy. The
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place and role of the people in making and implementing strategic decisions of the
political elite, the responsibility of politicians for these decisions, this issue is the
subject of this article, which is built in such a way that first offers a retrospective
of'its global context, and then determines its Ukrainian specificity. The urgency of
studying this problem is that Ukrainian society is actually facing the objective need
for a global modernization breakthrough in the XXI century. The global context
helps to understand the reference norms established in the world’s polyarchies, and
consideration of the Ukrainian specifics allows us to consider the place of Ukraine
in the global political process and determine its real prospects in political transit.

Analysis of recent research and publications. The bibliography of this problem
is really extensive. Ranging from the ancient thinkers Plato and Aristotle, the Ger-
man philosopher-educator J. Herder to modern authors, among whom the Ameri-
cans G. Almond and S. Verba managed to become classics of modern political
science [1]. Modern ideas about the concept of “political culture” are taught by
prominent political scientists J. Wiatr, P. Bourdieu, G. Sartori, J. Gray and D. Bell
[2; 3]. A fairly complete overview of issues related to the political culture of
Ukraine, Russia and other post-socialist countries, interesting sociological data are
in the collection of articles by Ukrainian scholars from various fields of social sci-
ence “Political culture: theory, problems, prospects” (Kyiv, 2004) and in collective
works of leading Ukrainian sociologists and political scientists: “Political culture
of the population of Ukraine” (Kyiv, 1993) and works of 1. Yakovenko. Important
issues of interaction between the people and the political authorities are raised in
the works of Ukrainian scientists M. I. Mykhalchenko, D. I. Vydrin, A. Adamenko,
V. M. Bebyk, M. 1. Holovaty, M. Rozumny, M. Kuzmin, etc.

The purpose of the article is to define main transformations in the political
culture of traditional and modern societies in the context of interaction between the
political elite and the people. At the same time, special attention is paid to the spe-
cifics of political and cultural transformations of Ukrainian society.

Presenting main material. Before considering this issue, it is necessary to
define the category of “political culture”. In our opinion, political culture is a set
of typical, relatively stable knowledge, ideas, guidelines, beliefs, values, orienta-
tions, patterns of behavior, symbols, formed as a result of historical experience of
previous generations of national (social) community, transmitted from generation
to generation, though having a significant transformational potential, it is mani-
fested in the activities of the entities of the political process and in the functioning
of political institutions [4, p. 66].

Global context. Traditional culture, which corresponds to the period of exist-
ence of traditional society, covers the longest period of development of human
civilization (from ancient times to the 16" century). In terms of time, the modern
era (from the 16™ century to the 20™ century) is only an episode compared to the
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era of traditional society. Postmodernism (late 20" century — early 215 century) is
only an era in the coordinates of traditional society. Traditional societies usually
include tribal communities, societies of military democracy, Eastern despotism,
ancient polises, medieval European monarchies [5, p. 85]. With the exception of
the practice of interaction between society and authorities in ancient polises (dem-
ocratic republics, where the principle of res publica —res populi “the state is a mat-
ter for the people”) in other examples of traditional society we can see a remote,
even alienated coexistence of state institutions and the masses. The rulers viewed
society solely as a means of reproducing and ensuring their own material existence,
and the people perceived power as the supreme institution, higher and unattainable
for themselves.

The modern era gives rise to a fundamentally different political culture and state
tradition. The main shift was that the theological views on the origin and nature of
state power (all power from God) were replaced by a different philosophy of rela-
tions between the people and political power. There is a contractual theory of the
origin of the state, which considers the institutions of power as the result of a social
agreement between the sovereign people and the rulers, who must protect the
natural human rights (right to private property, right to freedom of speech, right to
life, etc.). Just revolutionary in its significance was the idea of J.-J. Rousseau on
people’s sovereignty [6], the essence of which is that the people (and no one else)
is the only source of state power. In fact, the political culture of modernism is car-
rying out a renaissance of the ancient polis tradition. State power is not interpreted
as something independent of society, but on the contrary as a phenomenon that is
a derivative and official social institution. The philosophy of supremacy and al-
ienation in the relationship between state power and the people, which was char-
acteristic of the era of traditional society in the modern era, is replaced by the
philosophy of interdependence and partnership between state power and its source,
the people. Political power has ceased to be something alienated and independent
of society. A liberal political and cultural tradition is being formed, which brings
the people and state power to the same level: accountability and responsibilities of
power to the people are postulated, rather than just the opposite.

If in the previous period (in the era of traditional society) the state power was
essentially indifferent to the diversity of private practices of its subjects, because
it existed, as already noted, somewhat separately; then in the modern era, when the
state becomes an active subject of everyday life of citizens, it actively influences
their lifestyle and individual existence. The doctrine of freedom is gradually being
developed, which, according to John Gray, is based on a historically and cultur-
ally limited interpretation of the social and political entity [7]. This happens despite
the fact that the principle of privacy and pluralism of their political views are
widely postulated.
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The development of the state of the modern era reaches its apogee in the middle
of the 20™ century with the emergence and implementation of the concept of the
Welfare State. The essence of this concept was that all members of society should
be provided through state regulation with all material goods and services that are
necessary to ensure their normal functioning. The state sets a “subsistence mini-
mum”, i.e. a minimum level of income that allows any citizen to provide adequate
food, clothing, footwear, housing, transportation, healthcare, culture, etc. The state
takes care of the creation and maintenance of institutional norms and the boundaries
of a socially oriented market economy, neutralizing the negative consequences for
society of free competition. As M. M. Kuzmin notes, “figuratively speaking, the
modern state, in the initial period of its existence performed the roles of lawyer,
policeman and military officer, during the 19™ — 20™ centuries became a part-time
economist, doctor, teacher and generalized bearer of cultural qualities in the form
of the concept of national states” [5, p. 86]. Thus, the welfare state is fully trans-
formed into an institution that performs mainly the function of providing its citizens
with a variety of services, among which management services in various spheres
of social life are the main ones. In the political culture of welfare states with the
maximum expansion of the voting rights of citizens in the 20" century, activist
guidelines are formed, because in order to receive quality services from the state it
is necessary to actively influence its functioning.

The postmodern era begins at the end of the last century and continues to this
day.

If modernism was considered by R. Aron and W. Rostow mostly as a socio-
economic and cultural system, which was dominated by industrial production and
technology, there was an institutionalization of the division of labor, the rationali-
zation of social relations; then postmodern in the concept of D. Bell is interpreted
as a socio-economic and cultural system based on service economy, intellectual
technology, knowledge as the main resource of production, pluralism of production
organization, broad and intensive communications [8, p. 230-238].

To denote the phenomenon of modern society, scientists use a variety of terms
and concepts that complement each other: the information age [9], the third wave
[10], globalism [11; 12], post-industrial society [13; 14], social and legal state [15]
and humanistic law [16]. In it, the government exercises its influence on society
through the state and law, a certain structure of government institutions, whose
powers are determined by the principles of organization of legislative, executive
and judicial power.

What are the features of postmodern political culture in the context of the rela-
tionship between citizens and the state?

According to V. M. Markovets, at the beginning of the 21 century, political
culture, as one of the components of general culture, is of great importance in the
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daily life of people. It includes some parts of the spiritual life directly related to
political actions, ideas, evaluations, judgments, knowledge, beliefs, behavior, etc.,
which have been accumulated over the centuries and are now manifested in the
direct political life of the individual, social groups or countries [17, c. 94].

Probably, it makes sense to talk about the general uncertainty and the rupture
of the existence of individuals in our era, which means the actual marginality (from
the Latin marginalis meaning border, roadside) of most people’s culture and the
process of marginalization of others. Obviously, today we are dealing with the fact
that in a transitional society (the concept is applied to the whole global society and
in general cannot even outline the features of a rapidly changing future) human
transition to a new social environment is incomplete. As a result, we can see the
loss of previous and non-acquisition of new permanent social ties by most indi-
viduals who cannot truly adapt to new living conditions. In today’s world, margin-
alization has become the “norm” for the existence of a significant number of people
who acquire the traits of ambivalent, bifurcated consciousness, lose political and
social orientations and become the prey of political manipulation. The fleeting life
in the postmodern era forces citizens to behave in relation to state power depending
on the actualization of a particular incarnation of their own existence. Citizens are
losing a clear, unambiguous idea of state power, its functions, place and role in
society. This causes a crisis of participation. John Gray writes about this: “The
alienation between the democratic electorate and political elites has now spread to
all Western states, including the United States” [7, c. 79].

The activist culture of the modern era is followed by the marginal culture of the
postmodern era. Citizens who cannot determine the value of the state as such, live
in an uncertain social environment and it makes little sense for them to be politi-
cally active. Hence, we can predict in the near future that in postmodern political
culture, the participation of citizens in socio-political life will develop in waves, in
fact sine waves, depending on the specific situation and its significance for their
interests. Moreover, ordinary voters, brought up in the previous modern era, are
ready to accept mainly modernist cultural guidelines, they usually do not know and
do not think about what scientists call the features of the postmodern era. The
complexity of the relationship between the people and the state today is that citizens
demand from governments clear explanations of a particular policy course, and
statesmen sometimes simply do not have such explanations. According to
M. M. Kuzmin, “the requirement of clarity and the factual impossibility of explana-
tion is the main cultural conflict of the modern transition period” [5, c. 88].

Ukrainian political scientist M. M. Kuzmin notes: “The culture of a tradi-
tional society is characterized by the independence of the life world of political
power and the life world of the rest of society. In the age of modernism on the one
hand, power becomes an active actor in social processes, on the other hand it is
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perceived by society as a party to the relationship, which has clearly defined re-
sponsibilities. In postmodern relations, power and society take on a reactive char-
acter: a clearly structured order is lost, political actions become a reaction to the
situation” [5, c. 85].

In general, the state of post-industrial society (post-industrial state or state of
the postmodern era) develops in two directions, i.e. internal and external. The in-
ternal functions of the post-industrial state are primarily aimed at the development
of the information society, or the information technology society, and the external
ones are aimed at the movement towards globalism, or a general planetary civiliza-
tion. Thus, the post-industrial society has at least two dimensions: the information
society (within the country) and globalism (in the international arena).

Ukraine: is it on the traditional roadside or in a general context? Ukraine has
its own historical features, the main of which is that one of the largest European
nations in its history has been mostly in a colonial and semi-colonial state. The
Tatar-Mongol invasion, the Lithuanian and Polish protectorates during the Middle
Ages, the tarriance of different territories of Ukraine in the Russian and Austro-
Hungarian empires, the Holodomor (genocide) of the early 1930s in the USSR left
their mark on the mental genetic code of the Ukrainian people. having formed the
characteristic features of the colonial mentality, the main of which is the alienated
attitude to power as such, the perception of socio-political life as something distant
and remote.

At the same time, Ukraine has vivid episodes of a sovereign state tradition.
These are the State of Rus (or Kievan Rus), the Galicia-Volyn State, the Cossack
Republic, the Ukrainian People’s Republic and the Western Ukrainian People’s
Republic. These states were characterized to some extent by common features that
are signs of the Ukrainian national political culture, that is constitutionalism, de-
mocracy, regionalism, civilizational marginality, fragmentation, and so on. How-
ever, the interruption of the state tradition had a decisive influence on the political
mentality of Ukrainians.

The difficult historical experience affected the consciousness of Ukrainians in
another way: power was perceived as something sacred. In Ukraine, power has
never been considered an institution, but embodied some higher social authority
(or, conversely, an anarchic anti-ideal), and was not perceived as the embodiment
of a rationally organized state. In our “national tradition”, I. Yakovenko writes,
“everything in the social space acquired the status of being only through the rela-
tionship with the government” [18, c. 49].

Ukraine’s independence, which was proclaimed under the difficult conditions
of the collapse of the Soviet Union in 1991, did not initially bring anything new
to the culture of interaction between the people and the authorities. The weakness
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of the allied authorities led to the emergence of a powerful national liberation
movement — the People’s Movement of Ukraine. However, apart from the slogan
of Ukraine’s unconditional independence from Russia, this political force failed
to offer a broad program of state-building. In this regard, Ukrainian political sci-
entist V. Polokhalo notes: “In 1991, Ukraine raised its national flag without a real
political and economic program of independent existence, as well as its own po-
litical philosophy. And today the Ukrainian state is in an uncertain state. The
subject of internal discussions are not only the strategy and priorities of socio-
economic development, the principles of the political system, but even statehood
as such” [19, p. 310].

The authors of the fundamental work “Ukrainian Society” are right when they
note: “In 1991, the Ukrainian state emerged as a state of the former party nomen-
klatura, which wanted to retain its power after the collapse of the USSR, under the
guise of national ideology. It began to grow with the new Ukrainian oligarchy.
These two subcultures were a significant part of the Ukrainian elite in the first
decade of independence” [20, p. 149]. Therefore, it is not surprising that the main
part of the population failed to get rid of the feeling of internal distance from
power [21, p. 20].

This results in not entirely positive trends in the development of political con-
sciousness of today’s Ukrainian citizens. On August 3—5, 2006, the Institute of
Social and Political Psychology of the Academy of Pedagogical Sciences of Ukraine
conducted a mass survey. Its results were not entirely comforting — just over 21%
of citizens consider Ukraine a truly independent state. Approximately the same
result was obtained in the same period last year. But in September 2004, as the
presidential election approached, not far more respondents considered Ukraine to
be a truly independent state — 26 %. Recently, the number of those who think that
Ukraine is not an independent state has increased: in 2004 there were 49.2%:; in
2005 there were almost 54 %; now there are about 63 %. Provided at the time of the
poll, an all-Ukrainian referendum on Ukraine’s independence were held again, the
votes of citizens would be distributed as follows: for independence — 57.6%; against
independence — 27.1%; more than 15% of respondents are still hesitant in their
choice [22].

The semi-authoritarian regime created by the second President of Ukraine
Leonid Kuchma was characterized by a phase of so-called “non-politics”. This is
what we had in the era of the previous president, who, in the words of political
scientist V. Vydrin, “killed politics” by creating a regime where politics and busi-
ness were one big feeding ground for a narrow circle of elected officials™ [23, p. 45].

However, the first decade of independence brought positive changes in the
worldview of the Ukrainian political elite: “Thirteen years of development in semi-
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authoritarian conditions during the presidencies of Leonid Kravchuk and Leonid
Kuchma still contributed to a break with the former Bolshevik past, including at-
titudes to state paternalism” [20, p. 149].

Today we can state more or less objectively that the transition from Soviet
authoritarianism to Ukrainian democracy was significantly complicated by the
destruction in the previous period of such necessary elements of civil society (legal
awareness, local self-government, economic sovereignty of citizens over the state,
etc.). V. Kremen, D. Tabachnyk and V. Tkachenko note in this context: “The com-
plexity of the situation is exacerbated by the fact that in Ukraine two dissimilar
processes are intertwined. First, there is a transition from the position of one of the
dependent regions of the superpower to the state of an independent state; secondly,
the old authoritarian-bureaucratic system is destroyed and an attempt is made to
establish a new model of social development, the main characteristics of which
should be a mixed economy, political pluralism, civil society, rights and freedoms
of speech” [24, p. 614].

The coexistence of these various subcultures was accompanied by mutual
activation of their subjects and carriers, forms chronic, stagnant contradictions
in the political process, exacerbating growing social tensions, irrational spending
of power resources, increasing radicalism, disruption of communications, etc.
[21, p. 33].

The situation erupted in 2004 when attempts to falsify the presidential election
led Ukrainians, who had established the image of one of Europe’s most indifferent
nations, to take to the streets en masse to protest against the government’s dishon-
esty and arbitrariness regarding their true expression of will.

After the 2004 presidential election, civil society in Ukraine received addi-
tional impetus in its development. This was clearly illustrated by the results of
a February 2005 survey conducted by the American IFES Center in Ukraine (1,265
respondents). Compared to September 2003, the opinion of citizens about the im-
portance of their right to vote has changed significantly. If then 70% thought that
“their vote does not solve anything”, then in February 2005 only 40% thought so
[23, p. 82]. This is certainly an encouraging trend in the development of the elec-
toral culture of Ukrainian citizens.

However, the achievements of the Orange Revolution are hardly to be exagger-
ated. As the following events showed, the main one among which is the revenge
of the loser of the 2004 presidential election of Viktor Yanukovych in the parlia-
mentary elections of 2006, when every third voter of Ukraine voted for his Party
of Regions. Therefore, the announced democratic breakthrough turned out to be
a democratic surge. At the same time, it should be emphasized that what happened
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in Ukraine during the Orange Revolution, according to V. Vydrin, is a reflection
of the global trend of desecration of power. For many centuries, power was sacred
in nature, it was considered a demigod, given from above, but from now on it was
no longer worshiped and feared [23, p. 157].

Hence, it is hoped that Ukraine will finally surpass itself and be able to overcome
the humiliating status of the periphery of globalization for a European nation of
this scale and potential, and through integration into the European Union will be-
come part of the world political process. Shifts in the political consciousness of
citizens as a result of the Orange Revolution give grounds to predict the gradual
establishment of the activist style in relation to politics and politicians, the democ-
ratization of relations between the people and the state elite.

Certain obstacles to the modernization of the political culture of modern Ukraine
are its features such as regionalism and fragmentation. Ukraine is a country with
significant regional features. Ukrainian regions (East, West, Center and South)
differ significantly in many respects. Among them are geopolitical orientations,
historical experience, regional mentality, social structure and ethnic composition
of the population, its religious affiliation, etc. These indicators significantly affect
the political consciousness of the population, the scale of its social values and
guidelines. For example, according to O. Proskurina, “the originality of the re-
gional political subculture of Donbass is due to: 1) the peculiarity of the historical
character; 2) the depressed nature of the region and the unresolved nature of many
important problems; 3) a combination of weakening democratic values, traditional-
ist and paternalistic traditions, with an electoral consciousness characterized by
high expectations of democracy and power; 4) a high level of critical attitude to-
wards local authorities; 5) high level of political participation of the population in
comparison with other regions of the country; 6) clientele model of organization
of elite groups, for which the social space is a personal agreement between the
patrons of clientele. Some features of this subculture are due to the border nature
of the region...” [25, p. 77].

The military actions of the Russian Federation against our state in eastern
Ukraine, which began in 2014, had a negative impact on the processes of formation
of a democratic political culture, actualized historical and regional problems. The
fragmentation of Ukraine’s political culture is characterized by a lack of citizens’
consent to the political system of society, differences in understanding of power,
lack of social consolidation, and a high level of distrust in state institutions. This
type of political culture is characterized by such features as the use of violence,
a high level of conflict, the lack of generally accepted effective procedures to resolve
conflicts, and the instability of government. Excessive fragmentation of political
culture is the cause of instability in society as a whole.
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N. M. Semke also highlights such a feature of modern political culture of
Ukraine as ambivalence. The researcher notes that “ambivalence is manifested in
the focus on mutually exclusive values and norms, in the contradictory combination
of democratic goals and totalitarian means of their implementation. A person en-
dowed with ambivalent consciousness is able to advocate for integration into the
EU and the Eurasian market, for the revival of the Ukrainian language but with the
preservation of the Russian language as the state language, for the development of
Ukrainian culture but with the preservation of the dominant position of Russian
culture” [26, p. 57].

If we consider the prospects for Ukraine’s development in the postmodern era,
we should consider somewhat late nature of national modernization compared to
other developed countries. Probably the most suitable for predicting the Ukrainian
perspective is the theory of cycles. Sociologists now distinguish various cycles of
development, based on the historical experience of a country. Analyzing the his-
tory of Ukraine, we made the following interesting observation: turning points
occur every 100 years. 1917 was in many ways a turning point not only for Russia,
but also for Ukraine and all mankind. From here, we can predict that the next turn-
ing point will take place in 2017. The head of the research committee “Theory of
Social Systems” at the Russian Society of Sociologists A. Davydov claims that in
any cycle, 67% of its duration falls on the growth phase, and 33 % falls on the phase
of restructuring. Thus, the phase of growth of the age cycle began in 1917 and
ended in 1984. The duration of restructuring will take 33 years” [27, p. 43].

Thus, according to the theory of cycles, the most important socio-economic and
political transformations will take place around 2008—-2009, when Ukraine as a sys-
tem will reach a qualitatively new level. It should be mentioned that the next elec-
tions of the President of Ukraine are to take place in 2009, which will be decisive
in this context. The cycle, which began in 1917 with the slogan “Plunder the loot!”,
lasted until 1984 under the sign of a constant increase in production capacity through
non-economic coercion and latent exploitation of workers. In 1984, a new stage of
restructuring began, the essence of which was the redistribution of the loot among
members . In one form or another, this stage has been continuing up to now.

Conclusions. Drawing a line, we can make the following conclusions from our
work.

1. Ifin a traditional society the philosophy of supremacy and alienation pre-
vailed in the relationship between state power and the people, then in the modern
era a fundamentally new philosophy has formed, i.e. interdependence and partner-
ship between state power and its source, the people. Political power has ceased to
be something alienated and independent of society.
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2. Activist guidelines dominate in the political culture of welfare states — the
apogee of the development of the modern state with the maximum expansion of
citizens’ suffrage in the 20™ century, because in order to receive quality services
from the state it is necessary to actively influence its functioning.

3. In postmodern political culture, the participation of citizens in socio-polit-
ical life is likely to develop in waves, sine waves, depending on the specific situa-
tion and its significance for their interests.

4. The political culture of modern Ukraine as one of its important components
contains an ambivalent attitude towards the state on the part of citizens. Ukrainian
citizens have learned to “tick off the authorities” (the Orange Revolution of 2004,
the Revolution of Dignity of 2013—-2014), but do not yet have the usual mechanisms
to influence powerful people in non-crisis situations for a developed democracy.
At the same time, the prospect of real democratization of Ukraine after 2014 seems
quite probable.

5. Mainly the prospect of European integration will allow independent Ukraine
to finally get rid of the status of the periphery of globalization and join the family
of developed European nations that build their own political life on the principles
of democracy, civil liberties and human rights.
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Cepis: ¢inocoghis, pinocogisn npasa, nonimonoeis, coyionoeis

Honiwyk Izop Onexciiioguu, TOKTOp MOJITHYHUX HayK, Ipodecop, mpodecop
kadenpu corionorii Ta nomitosnorii, HarjionansHuil 1opuIn4HUA YHIBEPCUTET
imeHi SpocnaBa Myaporo, M. XapkiB, Ykpaina

Makxcimimuuna Temana Mukonaiena, KaHAUAT TOMITUYHUX HAYK, TOICHT
kadepy aHITHCHKOI MOBH, XapKiBChbKHI HAIllOHAIbHUI YHIBEPCUTET
imeni B. H. Kapasina, Ykpaina

ITOJITHYHA KYJIBTYPA CYHACHOTI'O CBITY:
EITOXAJIbHI TPAHC®OPMAIIII

Ilocmanoeka npoonemu. Ilpobrema nonimuynoi Ky1emypu mpusaiuii 4ac 3Haxo-
oumuca y oxyci yeaeu nonimuyHoi Hayku, addice il inmepnpemayitiHutl nomeHyian 0o-
360JI51€ 3pO3YMIMuU CneyudiKy noaimuyHo20 po36UMKY ma mpau3umy miei uu iHuoi
kpainu. Ceped KM04068UX IHOUKAMOPIE, W0 SUIHAYAIOMb NPUPOOY MO20 YU IHUO20 NO-
JIMUUHO20 pedrcumy, npooiema Kyibmypu 63aemMo0ii Mide NOITMU4HoN 61a00k0 ma Ha-
POOHUMU MAcamMy nocioae oone 3 YinbHux micys. Lleii acnekm noaimuuHoi Kyiemypu
€ 0OHUM [3 HAU2OAOBHIWUX 3 02710V HA Me, W0 8iH GU3HAYAE AKICMb NPOBAOINCYBAHOL
noaimuxu, ii 0eMoKpamuuHicms abo HedeMOKPAMUUHICHb.

Ananiz ocmannix docnioxncens i nyonixkayiii. bioniozpaghin yiei npobnemu envmu
obwupna, nowurayu 3 anmudnux muciumenie [lnamona i Apucmomens, HimeyvKo2o
ginocogpa-npocsimnuxa U. I'epdepa i 3axinuyiouu cyuacnumu aemopami, cepeo aKux
6Cmuenu cmamu Kiacukamu cyuacroi nonimonoeii amepuxanyi I. Animono, C. Bepoa.
Cyuachi yaeieHHs Npo NOHAMMA «NOJIMUYHA KYTbMYpa» SUKIA0AIOMbCA 8UOAMHUMU
nonimonozamu €. Bampowm, I1. Bypowe, /. Capmopi, /]. Ipeem, /[]. Beanom. Bascnusi
npoodaemu 83aeMO0ii MIdIC HAPOOOM MAa NOJAIMUYHOIO 81A00I0 NOPYULYIOMbCS 8 POOOMAX
ykpaincokux yuenux M. I. Muxanvuenxa, /[. I. Buopina, A. Adamenxo, B. M. Bebuxa,
M. I. Tonosamoeo, B. JI. Peoxana, B. O. Beoeneesa, B. Mamycesuua, B. C. Hcuncoroi,
M. Posymuoeo, M. Kysvmina ma in.

Mema cmammi nonseae 8 momy, woou ckiacmu 0e@iniyito ma BUHAYUMU OCHOBHI
mparncopmayii nomuuHol Kyniomypu mpaouyitiHux ma Cy4acHux COYiymie y KOHmeKcmi
630€MOO0IL MIdIC ROIMUYHOIO enimor ma Hapooom. Ilpu yvomy oxpemoi yeaeu npudiis-
€MbCst po3ensdy cneyu@ixu nOAIMmuKO-KyIbmypHux mpancghopmayitl yKpaincbko2o cyc-
nizbcmea.

Buxknao ocnosnozo mamepiany. Y xonmexcmi meopii cycninocms E. Tognepa ana-
J3yeEMbCs Qhinocodis cmocyuKie ma nOAMUYHA KYIbMYpPa MIXC HAPOOOM ma 1020 npa-
sumensamu. Busnauaromocs 0CHOBHI NOATMUKO-KYIbIMYPHI npodIeMu ma nepcnekmusu
Ppo3sumxy Yxpaincovroi deporcasu ¢ konmekcmi il esponeticoroi inmeepayii. Posxkpuesa-
10MbCA 20108HI MPEHOU NONIMUKO-KVAbIMYPHO20 PO3ZGUMKY NOCIMMOOEPHUX CYCNIIbCMA.

Bucnoeok. Y nocmmooepnicmcokiti noaimuunin Kyiomypi, wieuouie 3a ece, y4aciio
2POMAOSIH Y CYCRIIbHO-NONIMUYHOMY HCUMMI PO3BUBAMUMEMbCI «XGUIAMUY, 3d CUHYCO-
i0o10, 3a1e24CcHO 8i0 KOHKPemHOI cumyayii ma ii 3Hauenns OJisl iXHiX inmepecis.
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Knrouoei cnosa: norimuuna Kynomypa, noiimuita 61aod, 81a0d, Hapoo, mpaucghop-
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IHonuwyx Heopo Anekceesuu, 1OKTOpP MOJUTHYECKUX HAyK, podeccop,
npodeccop kadeapsl COMMOIIOTHN U TIOTUTOIOTHH, HalmoHambHBIN
IOPUIMYECKHI YHUBEPCUTET MMEHU SIpociiaBa Mymporo,

. XapbKOB, YKpanHa

Maxcumuwmwuna Tamoana Huxkonaegna, Kan1u1aT NOJTUTUIECKUX HAYK, JOLICHT
Kagenpbl aHIIUICKOTO s3bIKa, XapbKOBCKHI HAIllMOHAJIBHBINA YHUBEPCUTET
nMenu B. H. Kapasuna, Ykpauna

HOJMUTHUYECKASA KYJIBTYPA COBPEMEHHOI'O MUPA:
IIIOXAJBHBIE TPAHC®OPMAIINHU

Cmamus nocesuena akmyaibHol npoodieme ROIUMUKO-KYIbIYPHbIX Mpanchopmayuil
80 83AUMOOCLCMBUL MENCOY NOTUMUYECKOL 61ACMbIO U €€ eOUHCMBEHHBIM UCOYHUKOM
8 0eMOKPAMUYECKOM OUCKYPCe — HapoOOM. Dma 6eunas npoobaema noaumuieckol Hayku
U NPAKMUKY PACCMAMPUBACMCSL 8 XPOHOTOSUUECKOL NHOCIe008AMENbHOCTU 8 0OWeMUPO-
60M KOHMEKCMe U 8 YCI08UsX HblHewHell YKkpaunvl. B mpaduyuonusix obuecmsax Habio-
0an0Ch OMCMPAHEHHOE U OMUYAHCOCHHOE COCYUECNBO8ANUE 20CYOUPCMEEHHO-BNACTNHBIX
UHCTUMY MO8 U HAPOOHBIX Macc. FICKouenue cocmagisiiu 0eMoKpamuyeckue pecnyoiuxu
AHMUYHBIX NOIUCO8. DNOXA MOOEPHA NOPOAHCOAen 002080PHYIO MEOPUIO NPOUCXONCOCHUS
20¢cy0apcemaa, Komopast paccmampusaem UHCIMUmymul @1aCmu KaK umoe 00uecmeenHo2o
0020680pa MedAHCAY CYBEPEHHBIM HAPOOOM U npasumensimu. B anoxy mooepna, 6 cepedune
XX 6., popmupyemca konyenyus cocyoapcmea 6iazococmosnnusi. B nocmmooepuyio
9NOXY HeCMAOUTbHAS ICUZHL 3ACNABIAEM 2PANCOAH 8ecu ceOs N0 OMHOUEHUIO K 20-
CyoapcmeenHoll 8nacmu 8 3a8UCUMOCHIU OM AKMYaIu3ayuy moi uiy UHoU Unocmacu
cobcmeenHo2o Ovimus. Y epadcoan mepsemcs uemkoe, 00HO3HAYHOe NPeoCmasieHue
0 20CYO0apCmMEEeHHOU 8IACML, ee (DYHKYUSX, Mecme U POTU 6 JHCUZHU COYUYMA.

Knwuessle cnosa: nonumuyeckas Kyibmypa, NOIUMUYECKas 61acny, 61ACmu, Hapoo,
mpanc@opmayu, cO8PeMeHHOCHb.
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